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ABSTRACT

This dissertation seeks to investigate and analyse the issue of land loss. This study will focus

on the monarchical era in particular as described in the Old Testament as well as its relevance

for South Africa.

At first the study highlights the sign: s ownership from an Old Testament
perspective. Confrary to that ideal ¢ aspect of land dispossession by those
in power is a major concern in this v -the monarchical era. This is coupled

with some detrimental effects it has on 'uves both during the Monarchical era
and the contemporary SW%&WO?WF%%Y?@SMP” as used in both
contexts is perceived as the basi¢ Akt ¢ightt f@pfdp%téfwﬂifé “land loss™ on the other hand,

is understood as the violation of that basic human right.

The aspect of land restitution is also examined in both situations in an attempt to find a
solution to the land crisis though this is dealt with in two different context in terms of time,
sqcial organisation and economic systems. Nevertheless the need for a comparison with regard
to the issues of land loss perceptions is argued for both situations as a matter of importance in

this study.






























2.1 The division of land
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regard one is liable to agree with Gottwald because Benjamin and Judah came nearest to being
completely catalogued. Moreover the western boundary and western settlements of Benjamin
however, appear to be missing, and Judah lacks a list of cities for the central region between

Jerusalem and Beth-Zur.

The displayed map gives us a picture that the city lists for southern most tribes are fullest,
while none at all survive for Ephraim. This suggests that the Ephraimites did not drive out

Canaanites who lived in Gezer, instead they lived together. Although not always complete

boundaries are given in part for all trib S s territory within Judah, something
similar seems true for Dan in as much of the boundaries in the area where
the tribes of Ephraim, Benjamin and Ju , if any, territory has been left over
to accommodate the Danite cities. Son.. .2 tribes are detailed and

.
occasionally no boundaries ﬁ [gliven fora t]{'_lgal al?tFa(ril)t afciiiingrto Gottwald. For

Issachar's northern and western babodpeiEh.aris nedexseey erossult Naphtali's southern
boundary and Zebulun's eastern boundary. No information is given for relocated Dan except a
note about the capture of the city Leshem = Laish = Dan. This leaves the northern eastern

tribal region ill-defined.

In an attempt to identify the life settings of the tribal allotments Gottwald (1979:56) draws a
basic distinction between the boundary inventories and the city lists. According to his opinion
the city lists are administrative in intent and are placed at various periods under the monarchy
ranging from the reign of David to the reign of Josiah. This means that the boundary
delineations reflect the actual division of the tribes in the covenantal intertribal Yahwistic

community before the monarchy.
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movement of the animals and their breeders in a seasonal cycle thus dictated by the need for

green pastures and water . (Gottwald, 1979 : 440).

It appears to be equally obvious that no nomadism is pastoral nomadism. The query with
regard to the subject of nomadism is that it does not acknowledgé the distinction at all, or else
inform judgements in practical terms. The life style of the hunters who gathered in the hills is
reflected in the Bible, for example the case of Nimrod (Gen.10: 8-9), Ishmael (Gen. 21: 20-21),

and Esau (Gen.25: 27-28, 27:1-4).
All these above mentioned cases are ur erence to pastoral nomadism.

Gottwald (1979: 439) further maintain.. .. ..ct attestation in Near Eastern

-
records exclusively or primtrjlhat huntinf gaE'ld gat%e?%)stqtgeﬁut it is evident that hunting

and gathering continued to be ﬁaﬂ'@g@&h'@rmpmmle@iculmral communities alike
since the staple products of field and flock could be periodically or sporadically supplemented

by game and wild foods."

The implication here is that, in order to understand the critique of pastoral nomadism as an
explanatory theory in Ancient near Eastern cultural and historical studies especially in the case
of Israel, it becomes necessary to grasp pastoral nomadism as a socio-economic type in its
relationship to others. This can help in taking into account the great variety of ways in which

the typical traits of nomadism have been combined in particular instances.

Accoring to Gottwald (1979 : 439) "most biblical records lack such a comprehensive analysis

of pastoral nomadism, either as a general type or as a particular formation in the ancient Near

23






































































































even before Elijah confronted Ahab, he was already hunted down by Jezebel. He had to flee to
Mount Horeb after the famous contest in Mount Carmel between himself and the prophets of
Baal. In facing Ahab and possibility of facing Jezebel also, Elijah knew the danger he was
getting into. But he knew also that far more important than his safety was the need to vindicate

the power of God's word over against the power of those rulers like Ahab.

In a South African situation of extreme oppression when the land becomes the scene, not of

life, but of senseless killing, when greed for land by those who are not tilling it are multiplied to

a thousand fold and murders are transi ssacres of whole villages,
when thousand of Naboths are forced ands, and when people are
terrorised and muted into a remorse sil should stand with the oppressed in

their struggle for land and liberation. "L.vv.w minds and sensitiveness of the
people concerning their owztjife strué%l'ega%d}offerft(ﬁhem {:heFfrvices to empower them and
able to make their own stand andfiogefitire rotivtyieestenbieh is more in harmony with
the will of God characterised by just relationship, equal opportunities, where the blessings of
the land are enjoyed by all, where farmers will have their own land to till, where workers will

enjoy more the fruits of their own labour.

4.2 Late Monarchical Era

4.2.1 Prophetic Condemnation Of Land Loss during the Monarchical Era

In the early period after the Israelites had settled in Palestine, the whole population seemed to

have equal access to land. Each Israelite tribe settled in a certain area. Tribal custom was

developed to ensure that the land stayed with the tribes.
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It is a well known fact that theft and adultery are crimes against a man's possessions, his
property and wife etc. Deceit means not just lying but also defrauding someone. (Wolff,
1974:67-8) In Hosea (5:10a) it is stated that the Judean officials are like those who remove a
boundary marker. Removal of a boundary marker was prohibited in the legal and wisdom
traditions as witnessed in (Deut 19:14, 27:17, Job 24:2, Prov 22:28). Both of these traditions
recognised that such markers were used to preserve family property inherited from ancestors.

(Deut 19:14, Prov 22:28).

Hosea employs a simile in accusing Ju mitting acts "like" those who
remove a marker. The reference to the ly property with a marker as
Fensham (1962:132) puts it, is used ft rd with the intention of a simile.

Probably the real issue involved territc .-n troops led by certain "officials"

N _4
during border warfare. HOﬁ 1%7; 1d) states that, "ihefshief %nﬁ éll}), the robber-band raids

without any notice". In this regartiplgpethieff* ami Hxtelioardand" illustrate two types of
misappropriation often distinguished in ancient societies. Jackson (1972:9-11) draws a
distinction between a "thief" and "robber-band". He said the thief was usually a member of the

community and the robber-band was one who was frequently an outsider.

In the context of Hosea (7:1), these examples are cited as evidence of Ephraim/ Samaria's
falsehood. The mention of a "robber-band" is possibly a reference to one of several group
greedy for power in the last years of the northern kingdom or, to a band of brigands during this
same period. On the other hand, the charge of misappropriation is lodged against Ephraim/
Samaria and the following three verses of chapter 7 concern evil deeds that please the royal
house as witnessed by Wolff (1974:108-110). Perhaps the charge of robber band is lodged

against the royal house and its associates for what is perceived.
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4.2.1.4 Micah and property rights

Micah was one of the minor prophets in the Old Testament who came from a rural area known
as Moreshet-Gath. He made a major contribution in the struggle of his day against injustice
during the eighth century B.C.E. Micah adopted an unshakable stance against injustice. (Von

Rad, 1962:177). This is witnessed in Micah where he says:

"But I, am filled with power (by the spirit of Yahweh) with justice and courage

to declare to Jacob his is injustice." (Mic. 3 : 8)

Socio-economically, we learn from the em was corrupt. Violence in the

city was rife (Is. 5-7, Mic. 3:10). Oppu,'muon were the order of the day (cf. Is.

5.8-10; 10:1-2). Accordin%tja Abraham& ilt984:6)t t&g 8igta11t_tocilql injustices were

camouflaged with a coat of religidud @ity €The proplicciogdtGicah, as well as the stance he
adopted should be understood against this background. Micah referred to the oppressors as

"this people". This is witnessed in Micah where he said;

“Therefore, thus says the Lord I am planning disaster against this people from
which you cannot save yourselves "from which you cannot remove your
necks", You will no longer walk proudly, for it will be a time of calamity™

Mic 2 : 3).
Micah here pronounces an oracle of doom directed against an unidentified clique of people, to

whom he refers as “this people” or family. The oracle of doom itself confirms that it is an

indictment. The word "therefore" in verse 3 always introduces the judgement which has to
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Gatsha Buthelezi, the kwaZulu bantustan leader, in 1973 commented on the bantustan

consolidation proposition as follows:
“We have said before that we are not prepared to co-operate with the removal
of people. We don't want to be party to the misery of our people.” (Gatsha

Buthelezi’s comments)

In other bantustans, leaders have on occasion actively encouraged removals. The Gazankulu

administration welcomed removals aris nsolidation. Bophuthatswana too
has collaborated in the division of peop sanctioned removal on these
grounds. In 1977 the chief minister, M greement with the ministry of

Bantu Administration that those who d... .

v,.mtha’cswa.na citizenship could be
expelled from the squatter cﬁhat Wintegvc‘tld and FFIS?%“T:T who refused citizenship

would be expropriated. Non-Tswar@eppEskatis pieoplssetedidutted out of Winterveld by

Bophuthatswana police.

The bantustan policy was being imposed at a time when the state faced the most far-reaching
challenge yet to its apartheid policies. The bantustan became crucial as the catchment areas
for people endorsed out the cities. And they (bantustan) were used to exploit and oppress the

masses of our people once and for all for the rest of their lives.
7.1.3 Use of religion
Some traditionalists perceived the land as a fountain of God's freedom to a specific group of

people, hence it is further maintained that the right to acquire land should be qualified and be

limited by its social role and theological significance. The said statement left much to be

114






their land. This act of the so called God of Israel is bias and highly questionable in terms of

Justice and equality for all.

From all what has been said the question of robbing one's land to satisfy another seem to be a
dominating factor here. What is expected to be seen as doing justice will only be that if the
occupation of the land should have acquired a comprehensive meaning for all people there.
This would have shown that the meaning of life of all people regardless of their religious belief,

race, colour is in the land. On that note the real God won't be the one who takes side with

others to the detriment of others, instea«’ ~ 77 "o does not discriminate.
Naboth incident, as displayed in 1 King ‘oves that religion indeed can be a
tool not for saving but destroying peopl. _. ___ument in legally depriving a

N 4
people, in a legally impovedtljiﬁa })eolgle, Jtn legalfyﬁ'f:ctir% ﬁole‘e and declaring them

squatters in the land of their birth {ag@bheiold :288p Néithcehat Jezebel did, everything
concerning the death of Naboth appeared so legal and legitimate. He even died the death of a
convicted man, all through the use of religion by the foreign queen in a wise manner. The
prophet Isaiah sees the very same phenomenon taking place in his society hence he cried ," Woe
to those who join house to house, who add field until there is no more room and you are made
to dwell alone in the midst of the foreign land." (Isaiah 5: 8) What should be realised is that
when people could find no fault in a situation of gross injustice and violence, when people
could still afford to praise and find no fault among the very perpetrators of such crimes then
something must have really been wrong with that society and the way religion was being

practised in that society.

Religion could only but appear then as an instrument for brainwashing the people, to make

suffering become acceptable even to the suffers so that in a sense the oppressors took over the
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make right. It can be deduced that power without justice is inadequate. Justice rather than raw

political power is the moral ground for land restitution.

Tillich (1954:108) states that if power and justice are one in the divine ground they shall be one
in human existence. That is to say, power which is rooted in the ground of being just has
humanising and transforming effects. The quest for restitution aims at correcting the past
injustices pertaining to land dispossession. Aquinas defines restitution as "giving back

something to its proper owner". He asserts "the roots or titles of restitution, that is

communicative justice to be restored, of the following, holding another's
property and the unjust taking of it”. ¢ importance of restitution for
"what has been unjustly taken, for by . ince is re-established”. It can be

argued that the unjust expropriation or sovty, in this instance indigenous land,
implies "a violation of the x@tﬁf%ﬁdgﬁi‘t ﬁoﬁflsm tIlTacln% claim for land
restitution is based on the supposftior €t fitstiee hasbeen dhstotted, rendered ineffective.
Thus the restoration of the balance caused by such unjust taking is the only morally plausible

thing to do.

Fray Pedro (in Tack 1957:49) employs a simile to express the significance of restitutionary
justice. He says "as medicine is necessary to help repair the wounds which we suffer in our
flesh and to put the body back in its pristine condition of health, so also is restitution necessary
to close up the wounds caused by violation of the virtue of justice, to put once again in their

original condition of balance and equity".
No doubt, in this country there are many people who have been wounded by population

removals and settlement programmes. Further, Pedro reminds us that "not every giving back of

a taken object is to be called restitution but only through which a thing is given back that was
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