











































































































1. Generally each person is the best judge of his own interest (this he believes is self-

evident);

2. Restraints on self-regarding actions are impractical because people will not bear them for
long. If people are told that they cannot behave in the way that they like to, and this kind

of behaviour is made illegal, people will only behave in this way in secret;

3. Self-development of any kind is desirable for the growth of an individual, even in an

undesirable direction.

As long as their behaviour does not :cause one would not behave in a way
seen to be appropriate by others, is no 1 at one should be forced not to behave
as one likes to. Society is better off if it wvw or unconventional behaviour, so long

as this does not harm others. E})ﬂgﬁ: és [I-Eﬁf?‘r STGFESWT_T&F@ of a variety of characters.

Mill believes that the great enemy of @el€aegurd ik thée Ketstostl approach. This approach is held
by those who believe that others should believe their way or as convention requires. Mill’s

argument is to avoid conflict among humans, achieved once self-regarding enjoys respect (Mill,

1910:104).

2.2.4.1 Application of Mill’s principles of liberty

Mill argues that the principles of liberty with respect to self-regarding actions do not’

cover those acts that harm or probably will harm another (Donald, 1980:75). This means that
conflict in Africa or in the DRC, for example, should be restrained through conflict resolution
because there is a high probability that people will be harmed by violent conflict or war.
Congolese should cooperate instead of fight. In other words, human conduct in those conflicts

does not count as private self-regarding action. Mill, as any other utilitarian, aims to maximize
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Chapter 5: African ethics and the moral possibilities of Ubuntu

What does African ethics have to offer towards the resolution of violent conflict in Africa?
We have seen utilitarianism to argue that violent conflict should be resolved into peace by
bringing the greatest happiness to the greatest number of Africans. Kant, instead, argues for the
prevention of violent conflict by means ~f a rennhlican leggye of states based on the universal
imperative to find peace. Virtue ethics ¢ moral acts than on moral agents. The

aim is a good and happy life based on a hat opposes violent conflict.

This chapter considers African ethics vl aspects of Ubuntu as incorporated in
African culture and tradition. Tﬁ Qfélsgiw 6‘?IF‘E§ [tﬁ(f{'%ilfleAfrican ethics. The second
section deals with modern African -att#tdesand theurge t6 révive traditional values. The final

section applies African ethics to the issue of violent conflict in the DRC.

5.1 Traditional African ethics

Traditional African ethics considers moral conduct in terms of attitude toward “life”. Good is
whatever protects and promotes human life, evil is that which destroys or alters human life
(Swindler, L., 1992:45). Life is the supreme value in traditional African societies, and expresses
itself in respect for human life. For the African, ethics and religion are fully anthropocentric, so
that Mbiti could say: “in Africa, it is as if God exists for the sake of man” (Mbiti. J., 1990:129).
Africans are so deeply concerned about the preservation and the promotion of human life that

religion itself becomes a tool to reinforce respect for human life. This concern for life gives
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